Recent publications bespeak an abiding interest in the Judaic thought of Leo Strauss and Joseph B. Soloveitchik.
Pangle, Thomas, ed. Studies in Platonic Political Philosophy (Chicago, University of Chicago Press, 1983) ; Pangle, Thomas, ed. The Rebirth of Classical Political Rationalism (Chicago, University of Chicago Press, 1989) ; Gildin, Hilail, ed. An Introduction to Political Philosophy: Ten Essays hy Leo Strauss (Detroit, Wayne State University Press, 1989 ). Strauss's early work on medieval Jewish Philosophy, Philosophie und Gesetz (Berlin, Schocken, 1935) has currently been translated by Fred Baumann and appears under the title:
Philosophy and Law (philadelphia, Jewish Publication Society, 1987 cant segments of the modern orthodox community, as well as of the regard in which his thought is held by non-orthodox students of theology.3 A comparative inquiry into the respective prof1les of the ideal Jew proferred by Strauss and Soloveitchik, then, may shed new light not only on the views of these two thinkers, but also on "what is being looked up to," or considered an unavoidable challenge, by certain segments of the Jewish community.
On the face of it, Strauss and Soloveitchik seem unlikely candidates for a comparative study. Leo Strauss, though born to a traditional Jewish family, and though actively occupied in Jewish research at the Akademie fur die Wissenschaft des Judentums between the years 1925-1932, went on to establish his reputation in the area of political philosophy, contributing major studies on Plato, Xenophon, Marsilius of Padua, Machiavelli, Hobbes, Locke, Rousseau and others. 4 Certain statements of his give one the impression that he regarded Judaism as just one more myth, born of the collective imagination, whose (noble and useful) purpose is to undergird the allegiance of the members of a given society to those norms which ensure the stable survival of the group. 5 Despite certain attempts to turn Strauss into a "man of faith,"6 or to claim him as a Jew in search of a rational Judaism other than the kind portrayed in modern Jewish thought,7 he seems to present himself as a philosopher in search of wisdom who cannot, by definition, proceed on the basis of any prior religious or societal commitment.
8 Soloveitchik, on the other hand, the scion of long line of outstanding Talmudic scholars stemming from the Lithuanian Yeshivot, employed the extensive philosophical knowledge he began to acquire during his stay at the University of Berlin to both articulate and justify rigorous and unswerving commitment to
